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The EnglishTranslator’s Preface
for The Lotus Sutra

Ever since 1 aspired to translate Buddhist Scriptures into
English, I have already published The Diamond Sutra (2005),
The Heart Sutra (2005), The Sutra of Forty-two Chapters (2005),
The Altar Sutra of the Sixth Patriarch (2005), The Sutra of Con-
summate Enlightenment (2009), and The Sutra of Terra-Treasure
Pusa (2011), six of them in all at that time. Now that [ am going
to have this Lotus Sutra published, as this is a significant stage
in the area of translation for me, and perhaps a consequential
furtherance in the sphere of translation in general as well, I feel
it apposite for me to write a preface to recount some of my ex-
perience, mental orbiting, pragmatic acquisitions, and personal
deliberations regarding Buddhist Scripture translation so as, first
of all, to leave some vestiges respecting the endeavors in this
enterprise as a translator with a view to furnishing some help-
ing reference for others to come; and, secondly, maybe to incite
some aspiration and encouragement for future fellow-aspirers.

I. The Most Significant Theme of The Sutra of Dhar-
mic Lotus—the One Buddha-Yana

The Sutra of Dharmic Lotus, as very well acknowledge, is
the Vertebrate of Mahayana Buddhism. Why is it so? Because
what is divulged therein is the marrow of the most crucial inte-
grating motif in all Mahayana Buddhism: 1i.e., “the One Buddha-
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Yana,” also called “the One-Yana of Dharmic Lotus.” What
then is “the One Buddha-Yana™? It is just what the Buddha has
divulged in this Sutra: The Dharmas divulged by all the Bud-
dhas is solely meant for One Buddha-Yana, neither two nor
three; that is, specifically, neither the Human-Celestial Five
Yanas, nor the Auricularist Yana, nor the Causality-enlightenist
Yana, nor even the Mahayana of Expedient Teachings is the real
ultimate purpose of Buddha’s Teachings—for all of these arose
simply due to the Buddha’s compassion, in view that the Mul-
tibeings’ Causal Factors had not yet reached maturity; under
such circumstances the Buddha proceeded to divulge various
expedient Dharmic Portals to avail Multibeings of the way for
Fumigation, eradicating impediments, and growing and develop-
ing Virtuous Radices. And only after the maturity of Virtuous
Radices, can one be truthfully aspired for the pursuit of Buddha
Bodhi, so as to cultivate on Bodhi sincerely, to seek solely after
Buddhahood, without seeking after anything else, nor seeking
after any other Dharma, nor any other Yana, nor yet any other
Fruitions. Unfortunately, due to the fact that the Multibeings
have been aberrant and confused about their own Mind, insofar
that they could not consciously apprehend that the Original Font
of their Mind has always stayed pristine, always been endowed
with Buddha Nature, hence it is not only that they are entitled to
attaining Bodhi, but that they ought to attain Bodhi—The Bud-
dha said in The Lotus Sutra: “All of ye shall become Buddhas!”
For this reason, one should never ill-use oneself! That is exactly
why the Buddhas would emerge in the afflicted worlds to di-
vulge the Thus-Adventists’ Comprehension and Perception that
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“All Multibeings are to become Buddhas ultimately”; hence
only the One Buddha-Yana is truthful and ultimate; as for
other Yanas and other Dharmic Portals, those are all tentative ex-
pediencies, non-ultimate Metamorphosed Citadels. Therefore it
behooves one to comply with the Ultimate Tenet, and ought not
to follow the Non-ultimate Tenet; otherwise one would be de-
generated into Transmigration purposelessly, only to suffer from
myriad afflictions meaninglessly. However, if one could but
comply with the Ultimate Tenet, by dint of the one pure straight
mind, to proceed directly toward the Ambience of the Supreme
Ultimate Tenet, one is bound to reach Bodhi expeditiously,
thereby to acquire Apprehension directly for the attainment of
Buddhahood, devoid of any tortuous circumvention or detaining
procrastinations, not to mention being subjected to arduous in-
dustry in vain.

This is precisely the purport of the One Buddha-Yana:
Anyone who hears of this should be triumphantly joyful for him-
self on this account: “Now that I am able to be exposed to such
great Dharma, I have ample hope to become Buddha! And this
is a great bliss to me for myriads of Kalpas, hence, it behooves
me to work sedulously, so as to advance toward the Treasure Site
of the Thus-Adventist; thus, by the empowerment of the Buddha
and my own Virtuous Radices, as prognosticated by the Buddha
that I may ‘acquire the Dharmic Corpus without having to go
through asamkhyas of Kalpas,” and by dint of the empowerment
of the Buddhas, I shall be enlightened spontaneously to attain
Buddhahood and become the King of Treasures, henceforward
never again shall I degenerate myself into the Penta-Yanas, or
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the Tri-Yanas, or the Duo-Yanas, nor even into the inane Com-
mon Plebeian and the Six Frequentations. Hence, only this ‘One
Yana’ can enable me to attain the Corpus of Treasure-King expe-
ditiously.” And this is the Grand Theme of “the One Yana of
the Dharmic Lotus.”

II. How I Aspired to Translate The Sutra of
Dharmic Lotus

I applied and obtained scholarship from three graduate
schools in the U.S. in 1979; as a result I selected the Fellow-
ship offered by TCU (Texas Christian University), by which I
was going to be exempted from all the payments of tuition and
fees, and, what is more, I was not required to work. And so |
went to the U.S. to study English literature in September, 1979.
I finished with the course credits in 1981 and began to prepare
for writing the paper. In the meantime, I took courses of French,
German and Latin at North Texas University, to get ready for
the requisite of a doctorate degree (in America the doctorate
degree in English literature usually requires three foreign lan-
guages—but English, Chinese and Japanese are not accepted—
and all of them should be three years of undergraduate credits).

At this juncture, due to the change of the situation in
American national economic, the policy of education regarding
finances was subjected to great impacts and adjustments. Conse-
quently, in the first place, all University Fellows were required to
work in the departments. Later on there was another alteration:
the financial aids offered to all the students who had finished the
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courses and were working on their papers were entirely revoked.
As a result of this change, I could not but start to work part-time
on campus. Later on, I switched to restaurants off-campus for
more work hours and more wages.

Under the gigantic pressure from both study and living, |
was taken ill with hyperthyroidism. Now divested of scholar-
ship, and without a job, and what was worse, | had very scanty
savings from which I needed to pay the rent for the apartment
and the tuitions (taking courses in languages and writing the de-
gree paper all carry credit hours and so necessitate registration
and paying for the tuitions and fees). At this juncture, my situ-
ation was widely different from that when I first arrived in the
States: I seemed to have been precipitated right from the heaven
down to the deep abyss, feeling deeply anguished and totally at
a loss about the unpredictable future. This has led me to be pro-
foundly confirmed about what the Buddha said: “Life is torment-

2

ing.

In order to get more income, besides working part-time in
the restaurant, I took a second job working as a Columnist and
the Special Correspondent for The Houston Chinese Commerce
News. Owing to such circumstances, I made acquaintance with
a girl named Yue-guei Shi who also came from Taiwan to the
States to study rehabilitation medicine. She loaned me some
Buddhist books, into which I seriously plunged myself to study.
Some of the books were of introductory level, and some of them
were Sutras, such as The Altar Sutra of the Sixth Patriarch. Al-
though I had been exposed to some Buddha Dharma previously,
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and had read some books on Buddhism, such as The Qutline on
Ch’an Buddhism by Professor Chi-jun Jang, and An Outline on
Buddhism by Reverend Dao Duen. I had also learned to recite
The Heart Sutra, but at that time, and for a long period after that,
I usually studied Buddhism as a “Philosophy.” (This is because
I had aspired to become a “philosopher” since my high school
days.) And so it was not until the year 1981 that I truly started
to learn Buddha Dharma as a Way of Practice per se.

Thus during that time [ went to attend the language classes
at North Texas State University every morning (I acquired
straight A’s for all the three courses in French, German and Lat-
in); in the afternoon I went to work until evening; at night after
making preparations for the writing of the paper, I would sit with
my legs crossed to read Buddhist books or Sutras. Due to the
lack of reading materials and infos at that time (although I had
asked someone to purchase three big cases of Buddhist books
from Taiwan, they were still on the way to reach me), most of
the books that I read pertained to Hinayana. In the midst of the
books that I read there was one entitled What the Buddha Taught
by Reverend Rahura, a master in Sri Lanka, which had enormous
influence on me. The original writing was in English, but what I
read was a Chinese translation. As an alien in a foreign country,
worsened by the stress of study and work, life had become hy-
pertensive for me, and so I was deeply impacted by the anguish
of life. In consequence I was very eager to seek a way of deliv-
erance or liberation; under such circumstances, I exerted myself
very earnestly in learning the Liberation Way of Hinayana (and
this might as well be called my initial “practice” in Buddhism.)
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At the time I was questing whole-heartedly the Liberation
Way of Hinayana with a vengeance, quite unexpectedly I hap-
pened to lay my hand on a copy of The Sutra of the Wondrous
Dharmic Lotus from the University library which I checked out
directly. That same night I read this Sutra with my legs crossed,
and in the wee hours I read up to the Second Segment, “On Ex-
pedite Means,” wherein the Buddha said, “Sariputra, what is
signified by the Buddhas World-Venerated Ones’ Emergence in
the worlds is that it is solely due to the Causal Factor for the One
Grand Task.” . . . The Buddha imparted to Sariputra, “What the
Buddhas Thus-Adventists do is nothing but edify and cultivate
Pusas, and whatever they undertake is invariably for the sake
of the One Task, that is, to evince to and enlighten Multibeings
upon the Cognition-Perception of the Buddhas. Sariputra, it is
solely for the purpose of the One Buddha-Yana that the Thus-
Adventist expounds the Dharma to Multibeings, wherein there
are no other Yanas, neither Duo-yanas nor Tri-yanas.” (English
Version Sutra Text: [-2K & I-2L).

Again, in the Reiterating Gatha, the Sutra reads:

In all the Buddhaic Cosmoses in ten directions
There is no other Dharma but the One-Yana Dharma,

Neither Two nor Three of them are in existence,
Save in the Expedient Divulgation of the Buddha,
Where it takes on the Pseudonymous Epithets

For the inducement and ushering of the Multibeings.

It is for the purpose of divulging the Buddhaic Wisdom
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That the Buddhas emerge in the worlds.
This Yana and only this is the One Sole Truth,
The other two are assuredly unveracious.
(English Version Sutra Text: [-2P3 & 1-2P4).

Upon reading this, all of a sudden, I seemed to feel that
both the heaven and the earth were revolving violently, and there
were Celestial Blossoms precipitating haphazardly, and at the
same time | was transported with a tremendous ecstasy wherein
I was confirmed resolutely that it was only the One Buddha-Yana
that ever was truthful, veracious, and ultimate; thus I attained
the Confirmed Belief in Mahayana Dharma, never to demur in
the least, insofar that I had the Cognition that all the Dharmas
are the Expedite Means derived from the Buddha's Compas-
sion to evince and conduct Multibeings. At that time as [ was so
overwhelmingly moved beyond control that I could not but drive
my car to the country roads in the vicinity for a slow excursion
and did not return until dawn. From then on, to my practice
in Buddhism there appeared a broad new vista right in front of
me, wherein I was strongly convinced in the infinitely capa-
cious view and goal of Mahayana; thus my mind was so widely
expanded that I was able to embrace and learn all the Dharmas
without any prejudice, and devoid of satiety or complacency,
and I have remained thus until this day. Furthermore, owing to
the Buddha’s mindful protection, inducement and incorporation,
I was also beginning to apprehend quite thoroughly one by one
all the Dharmas that I took up to practice, and was even able to
be enlightened on them without having recourse to others, and
without much difficulty either.
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All of these, I know fully well, is beholden to The Lotus
Sutra, in which the Tenet of One-Yana of Dharmic Lotus has
rendered my heart so greatly expanded that it has enabled me
to believe, comprehend, and even to be enlightened in and in-
gress into the Buddhaic Cognition-Perceptions, insofar that all
the unexpected achievements of mine were rendered possible.
Therefore, for the sake of repaying the Buddhas’ profound grace
on me, | made up my mind to take advantage of my specialty to
make some contributions to Buddhism by translating the Bud-
dhas’ Holy Scriptures into English, so as to enable all the Mul-
tibeings in the world to gain the Causal Factor to know such
supremely profound Buddhaic Cognition-Perception, whereby
they can ingress deeply into the cultivation on the One Buddha-
Yana, insofar as to achieve the Ultimate Bodhi soon. Besides,
it is also the primal vow of the Buddhas in their Emergences in
the world to divulge the Dharma for the Multibeings. Hence, for
the sake of requiting the Buddhas’ Graces upon me, I have en-
deavored to promulgate the Buddhaic Wisdom, to propagate the
Buddhas’ Holy Vows, to succeed to the Buddhas® Seminal No-
esis, to inherit and flourish the Buddhaic Stock—this is exactly
where my wish and will lie. Incidentally, this event of “being
Confirmed in the One Buddha-Yana of mine as derived from the
nocturnal study of The Lotus Sutra,” which I personally consider
as “the Enlightenment on the One Buddha-Yana,” is really one
of the most definitive moment in the course of my practice on
Buddhism, and I have always thought myself extraordinarily for-
tunate and blessed for it.
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What has been recounted above is to indicate what my mo-
tive is for translating The Lotus Sutra into English: it is simply
to repay the Buddhas’ Graces on me for my Salvage, Compre-
hension and Enlightenment. But in fact, it is not only so for
my translating The Lotus Sutra, but also for the translation of
The Altar Sutra of the Sixth Patriarch, and The Essentials of the
Impartation of the Mind by Great Master Huang-Bo. (The last
Scripture has already been translated, but hitherto is still in the
process of being edited and designed typographically in comput-
er for publication). As a matter of fact, not only in translation,
generally speaking, but also in all the tasks in Buddhism that I
have undertaken, including the work of Sutra annotation, Scrip-
ture lecturing, and all things related to the Dharma have been
prosecuted entirely from the same motive.

By the way, as mentioned above, I was ill with hyperthy-
roidism, which got to be very serious at the latter half of 1981,
and on that account I was swiftly emaciated, and my pulse rose
to 110 per minute. My physician told me that I need either to get
surgery or to be exposed to radioactive treatment immediately;
otherwise the result would be unpredictable. However, I did not
listen to his advice, for I knew that if I got surgery, then I would
be subjected to taking thyroxine medication all my life and with
a bunch of side-effects; on the other hand, if I took radioac-
tive treatment, a lot of organs and tissues close to the thyroid or
throat could be damaged and could lead to numerous aftermaths
which would not heal for the rest of my life. At the same time,
however, my practice on Buddhism was fervently conducted
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with a vengeance. At the end of that year, after a regular check-
up, much to the amazement of the doctor, he found out for cer-
tain that my symptoms had greatly alleviated! In consequence
he reduced my medication into half of my prior dosage (I was
told to begin taking only half a tablet of Tapazole each day).
Then at the beginning of next year 1982, after another check-up,
once again he reduced half of my dosage for me (I only needed
to take the “maintaining dosage” of a quarter tablet of Tapazole
daily). In the lapse of another two months, when I went in to
do another check-up, much to my joy, the doctor told me: I was
completely cured! In the course of this terrible experience, I
became fully aware that Hyperthyroidism was resulted from the
tense state of the mind and especially anxiety; therefore, if one
could exert oneself in practicing Buddha Dharma, which is just
the direct antidote for tenseness and anxiety, one would then be
healed speedily. And later, to my observation, I came to a full
understanding that actually a myriad of maladies which afflict
people in modern times are derived from the tension and anxiety
caused by their lifestyles, including melancholia, depression,
gastric ailments, mental illness, psychoneurosis, and what not.
Broadly speaking, even cancers, as pointed out by modern medi-
cal researches, are mostly resulted from the poor balance in the
mind which effects abnormal secretion in hormone, enzyme, an-
tibiotics, and thereby leading to the anomaly and mutation in the
cells and organic tissues. Therefore, if people could try to learn
and practice more on Buddhism, it would be undoubtedly help
immensely to keep the mind balanced and stable—this is due to
the fact that one of the principal objects in practicing Buddha
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Dharma is to cultivate on the “Mind” (or “Heart,”) to render
it peaceful, clear, balanced and stable—whereby it would help
the endocrine glands, tissues and organs to stay normal and
stable, and so the body functioning and healthy. (This accounts
for the fact that, to put it in the Buddhist terms, the body and the
mind are supposed to be unitary.) Therefore, it can be said that
if a person practices Buddha Dharma, his practice should make
him healthier both in the mind and in the body. Conversely,
if he practices on Buddha Dharma, but he is still not benefited
with a healthier mind and body, or even he should have come
to develop some mental problems on that account, it should be
known that this person has practiced in the wrong way! And it is
imperative that he should correct it immediately; and the correc-
tion would involve: contents, attitudes and methods of his prac-
tice, as well as those of his teacher or guru whom he learns the
Dharma from—that is to say, maybe his teacher is not a genuine
Good Mentor, and maybe there are some problems in his under-
standing about the Dharma, or his teaching methods and goals.
If that be the case, one should be wary and vigilant, and should
even act on it at once, so as to comply with what the Buddha
taught: to get close to and commune with Good Mentors, or else
to be detached from Il Mentors, so that one could hope to pro-
cure Bliss and evade calamities or even catastrophes.

By the way, at the time when I was taken ill, the reason
why I was able to recover almost in a “miraculous” fashion, it
was mostly due to the fact that during that time in my daily life,
I always tried very hard to concentrate my mind and refrain it
from aberration, reminding myself of not getting tense or even
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excited in any way, not lapsing into rushing or hurrying, persis-
tently keeping myself conscious of my own body and mind, and
above all, deliberately relaxing myself at all times and in any
place by diligently exhorting myself to do this: “drop down”
both of your shoulders, make sure not to raise your shoulders
unawares (I found out that when one was nervous or tense, one
tended to raise up the shoulders unconsciously); frequently
remind yourself of not knitting your brows, and keeping it natu-
rally relaxed; keep the corners of your mouth or eyes from lift-
ing up; keep yourself from sucking in and raising up your belly,
and, most importantly, never “stop breathing”! (In the course of
my practicing on the Contemplation on One’s Body in the Four
Contemplations, suddenly I found that when one is deeply en-
grossed in doing something, one tends to be temporarily oblivi-
ous of oneself, or even to lose oneself in work, or it can be put
euphemistically: “to be concentrated in work to the extent of
Self-oblivion,” and even to the extent of forgetting about breath-
ing!—This is very amazing, isn’t it? Actually, not at all! That
is the formula of so-called “Concentrate yourself and hold your
breath.” For instance, in the army, when one is in the shooting
range, the training officer would always tell one to “hold your
breath” for about three seconds so that one can aim well without
any movement. Owing to such knowledge and the experience in
practicing Buddhism, I exerted myself very hard to remind my-
self of: “Don’t forget to breathe”! When one forgets to breathe,
one’s mind would turn to be extremely tense and taut, and this
would also pose as a most unfavorable circumstance for the
heart, blood circulation, and the nerves. If this frequently recurs
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and lasts long, it would form a great pressure to the heart, which
is going to make it fatigued and weak, and even to render it frail,
or to develop serious problems like arrhythmia (irregular rhythm
of the heart’s pumping) and what not. Besides, the nerves would
also be afflicted with neurasthenia (mental frailty and disor-
der). Furthermore, when one is highly concentrated, or becomes
very tense in work, there will be a very odd phenomenon, i.e.,
one would naturally tend to contract the abdomen and keep it
“suspended” there; as a result, the total volume of breathing
capacity would be reduced and also limited in the chest cavity,
therefore the total quantity of incoming fresh oxygen would be-
come insufficient; and, to aggravate the problem, “holding the
breath” would make the carbon-dioxide in the body hard to re-
lease—all of these problems compounded together would make
one totally exhausted after a day’s work.

Owing to the practice on “the Consciousness in the Body”
and “the Contemplation on the Body” as well as various adjust-
ments bodily and mentally, such as slowing down of all my
movements, refraining from exerting myself too much physi-
cally, doing away with hurrying or bustling, and deliberately
doing everything in the fashion of “taking it easy,” keeping the
walking pace neither too fast nor too slow; getting rid of resent-
ment, anger, and even complaint or bitterness ,doing my best to
stay unmoved in the mind and mood. Due to my having utmost
recourse to Buddha Dharma, it had enabled me to maintain Self-
consciousness quite constantly, and thereby to practice “the Con-
templation on the Body” and “the Contemplation on the Mind”
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almost anywhere most of the time, which in turn had enabled me
to refrain and subjugate my body and mind, so as to keep a gin-
ger watch on the Mind relentlessly, refraining it from excitement
or elation, and restraining it from following Inanity and Self-
Indulgence—all of these efforts combined, I believe, were the
underlying reason why I could be cured of that serious illness
and recover my health in the space of one year. Right now I am
taking advantage of this opportunity to share with everybody the
experience of this taxing hardship as well as the solitary struggle
in the path of practicing Buddha Dharma, in the hope that it
might be of some help to all who read this, thereby to enhance
and strengthen their faith in Buddha Dharma, to induce the be-
lief that it is only Buddha Dharma that can capacitate people
to transcend the Afflictions and Adversities of the world. Fur-
thermore, by sharing my experience with all, I am in the hope
that everybody could get the Orthodox View about what is the
Right Practice in Buddha Dharma, which is neither alienated
nor detached from the Worldly Dharma (i.e., the occurrences or
events of everyday life). That is to say that in the Right Bud-
dha Dharma it does not mean that if only one practices Buddha
Dharma, one would never get sick; nor that when one is ill, one
does not need to see a doctor, but simply needs to recite the Holy
Names of the Buddhas, or make prostrations to the Buddhas, or
recite the Sutra, or practice the Mantras, whereby one could be
naturally cured of the illness—But beware, this is nothing but
the External-wayism or witchcraft, but never Buddhism! Don’t
ever get it mixed up with Buddha Dharma! And don’t ever get
the wrong idea about Buddha Dharma: in practicing Buddhism
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correctly, worldly diseases still need to be treated by worldly
physicians, only for the ailments that lie beyond the capacity of
worldly physicians, can one seek help from Buddhas and Pusas
and to administer it with Buddha Dharma—this is due to the
fact that both mundane affairs and worldly people are derived
from worldly Causalities, and that the Buddhas and Pusas, on
account of their Compassion and Wisdom as well as freedom
from Egoity, would not intervene or contravene the Law of Cau-
sality, nor compromise the Law of Causality with their egoistic
authority through their “Divine Intervention,” as did the Greek
gods or other religions’ gods—for if the Law of Causality were
ever compromised, all the dharmas and situations of the world
will be compromised and corrupted, and then would be set to run
wild and disintegrated beyond control, as is now witnessed in
the modern world which has been compromised by all kinds of
Self-righteous rationalizations and violence of various imperious
religions and political thoughts. Throughout history, it is only
Buddha and Buddha Dharma that can be free from such baneful
impurities.

III. How I Proceeded to Do the Translation Work

From the books that I had read I knew that there were quite
a few books on Buddhism in English; however, most of them
were either Lamaism (or Tibetan Buddhism), or Hinayanaism.
This is partly because Indo-China Peninsula (the home seat of
Hinayana Buddhism), except Thailand, had been reduced to col-
onies of Western powers before World War II, and the colonial
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imperial states were desirous of understanding the culture and
religion of their colonies, so as to administer further control and
domination over the colonies; therefore they would encourage
and provide grants for their scholars to do research on Hinayana
Buddhism. The works of those scholars published tended to
be mostly on the introductory level; as for the translation of
Buddhist Scriptures there were very scanty; the reason for this
is that there are two great difficulties hard to overcome for the
translation of Hinayana Buddhist Scriptures into Western lan-
guages :

1. Even up to now, the Hinayana Buddhist Scriptures are still
written in the language of Pali, rather than in the local lan-
guages, such as Thai or Laotian. Consequently, in order to
translate the Hinayana Buddhist Scriptures into Western lan-
guages, one would need to master the Pali, which is a very
ancient language used in India at the time of the Buddha (more
than 2500 years ago); but now only some learned monks of
Hinayana Buddhism could be proficient in Pali. It would be
inaccessible for the general lay people to learn the Pali, not to
mention that the imperialists who had invaded and occupied
those countries should think of learning from the monks the
Pali which they deemed most sacred and most treasurable,
and which they knew would turn to assist the imperialists to
dominate and exploit their country further, even in the sphere
of culture.

2. In Western languages the terminology in Buddhism is totally
absent, and so it has to be instituted (or “created”) and estab-
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lished to a certain extent before the translation of the Scrip-
tures could be launched. Such is also the case with Buddhism
when it was first transmitted from India to China: it was also
necessary for the translation masters to institute and estab-
lish the Buddhist terms in Chinese one by one, so as to get the
translation work underway. Due to such understanding, prior
to my actual commencement in the translation work, it took
me nearly 15 years (1982-1997) to do the “Prep Work,” that
is, collecting and translating the Buddhist terms into English,
and putting each of them down in a 3 by 5 card apiece, which
in the end has come to fill four big library catalog boxes, and
then I had them been typed up into computer and compiled
into more than 800 pages hitherto, which I have entitled 4
Short Dictionary for English Translators of Buddhist Scrip-
tures. So far, this Short Dictionary is still being amended
and amplified, because I am still in the process of translat-
ing another great Sutra of huge bulk, The Sutra of Floral
Grandeur—alias, The Hua-Yen Sutra, (the Chinese version
of which is over 4000 pages in total,) and in the course of
translating this Sutra, from time to time, there are quite a few
items to be added into the Short Dictionary.

IV. “The Five Non-renditions” and “Faithfulness-
Communicativeness-Elegance”—The Traditional
Principles in the Translation of Foreign Works
into Chinese

In China there are two major periods in the translation of
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foreign works into Chinese: First, the Ancient Period, begin-
ning from Post-Han Dynasty through the Six Dynasties, Suei
Dynasty and Tang Dynasty (c. S0AD-800); Second, the Modern
Period, from Ming and Ch’ing Dynasties to the Republic time (c.
1400-), which takes up Western or European works as the major
subjects for translation.

1. The Principle of “Five Non-renditions” in the
Classical Translation (F.A§))

In the translation of Buddhist Scriptures in the Classical
Period, all the great translation masters were able to display their
individual characteristic talents in translation; none the less, all
of them complied with the customary Guidelines of “the Five
Non-renditions.” “The Five Non-renditions” here denote that
for some words, terms, or phrases, they were done simply with
Transliteration (“sound-rendering”), rather than by translating
their meanings into Chinese. The five “Rules” are as follows :

(1) Non-rendition for Esotericism ($%%4~#))—Such as Man-
tras, Dharanis, or Divine Charms: due to their Esoteric
nature and implications, the translating masters would not
render their meanings from Sanskrit into Chinese, but would
simply render the pronunciation of these terms or words into
close corresponding Chinese characters to enable the Chinese
readers to read them.

(2) Non-rendition for Stateliness (g ~%))—Such as the
terms “Prajna,” “Nirvana,” “Bodhi,” and the like. With a

view to maintaining the nature of Stateliness in the original
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language, ordinarily they would only be transliterated as
well, without translating their meanings into Chinese.

(3) The Non-rendition for Alien Objects (It /7 A %1)—There
are some objects that are indigenous to India, but not to be
found or available in China, such as “Amala fruit,” “Haritaki
fruit,” and the like—these terms were only to be transliter-
ated.

(4) The Non-rendition for Polysemy (% #Z /" )—Some terms
are endowed with multiple meanings (polysemous), such as
“Bhagavam,” having six meanings (masterfulness, fervent
exuberance, sublimely fair, prodigiousness, auspiciousness,
and majestic nobleness); “Bhiksu,” having four meanings
(terrifying Maras, Mendicant Practitioner, Vice Destroyer,
and Non-genesis)—terms like these were only treated with
transliteration.

(5) The Non-rendition for Compliance with Conventions (JIF
A#)—some terms, such as “Anuttara-Samyak-Sambodhi,”
since of old have been customarily agreed to be simply trans-
literated without translating its meaning.

The Five Non-renditions above were the traditional guidelines
for the translation of Buddhist Scriptures into Chinese formu-
lated in the course of 1000 years between Post-Han Dynasty and
Tang Dynasty. Accordingly, when I undertook to do translation
myself, I also respected and complied with such long-established
tradition in my work.



The English Translator’s Preface for The Lotus Sutra <31>

2. The Three Principles of “Faithfulness, Communicative-
ness, and Elegance” ({2 3£ )

As for the modern times, the theory and practice in the
translation of Western learnings into Chinese starting from Ming
Dynasty, Ch’ing Dynasty until now, the most prominent one is
the principle of “Faithfulness-Communicativeness-Elegance”
put forward by the celebrated translator Yen Fu (1854-1921)
who lived from late Ch’ing Dynasty to the beginning of the Re-
public time. These three principles are delineated as follows:

(1) Faithfulnes ({3)

“Faithfulness” here refers to “the faithfulness to the origi-
nal work,” which implies the fact that basically speaking, “trans-
lation” is not “creative writing”; therefore, the translator ought
to be faithful to the original author’s text in his translation, and
ought not to alter or revise either the meaning or the contents at
will—this is called “being faithful to the original work.”

(2) Communicativeness (3£)

“Communicativeness” here denotes that the translated
text should be capable of transmitting or expressing the mean-
ing of the original author, or that the translated text ought to be
endowed with “comprehensibility,” which means it should be
intelligible to the reader. This would mean to say that besides
being faithful to the original text, the translator should also fulfil
in the transmission of the meaning intended by the original text,
without any deviation from it, nor could he make it appear bi-
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zarre, nor so difficult to articulate in reading as to sound tongue-
twisting and teeth-clanking, nor even so incomprehensible as to
get the reader totally lost to the meaning after reading it many a
time. If that be so, it would wholly fail in the function and pur-
pose of translation. Therefore, needless to say, it is a sine qua
non that the translated text should be able to pass on the original
author’s idea or meaning so as to fulfil the fundamental duty of
translation.

Concerning Faithfulness and Communicativeness, the most
eminent instances would be the translating styles of Master
Shuen Juang (of Tang Dynasty) and Master Kumarajiva (of Jin
Dynasty): while Master Shuen Juang emphasizes more on Faith-
fulness, Master Kumarajiva stresses more on Communicative-
ness. In consequence, most of the translations of Master Shuen
Juang would read more like “Straightforward Translation,”
without much ado of sculpturing or decorations, hence it tends
to leave more “carving traces” behind it and impress one with a
feeling of its being a “translated” work. Whereas the translation
of Master Kumarajiva leans more heavily toward Communica-
tiveness, and so it is inclined to be more of “Import-conveying
Translation,” which takes consideration more on the fluency and
lucidity of the Chinese, and so it tends to make an impression
on the reader that the opus appears “unlike a translated work,”
but looks more like an “original” Chinese writing instead. Of
course, either of them has his particular traits; however, gener-
ally speaking, when I do my translation, I am more inclined to
the “Kumarajiva-like” style. The sole reason for it is with a
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view to enabling the people who are conversant with English
could read and understand the import of this Sutra could at the
same time appreciate and even relish the graceful, sophisticated,
and refined taste and magnificent gusto in Buddhist Scriptures,
thereby to infuse them with veneration and appreciation, and
even inspire them with the zeal to practice.

In this respect, there are quite a few instances in the field
of English literature, amongst which the most prominent ex-
ample would be the English translation of the Bible : there had
been several versions of translation of the Bible, but since the
emergence of the King Jame’s Version, owing to its classical el-
egance and finesse in the diction and composition, which were
all in very good keeping with the Englishman’s literary penchant
and taste, it has been well loved and read by all, insofar as to be
viewed as the first-rate original work in English literature, and
even to have become a required reading for its literary quality
for the learners and scholars of English-American literature all
over the world. Another celebrated instance of this nature would
be that of Edward Fitzgerald (1809-1883), an English poet in the
19th Century, who translated The Rubaiyat, a book of verse in
quatrains by Omar Khayyam, a Persian poet in the 12th Century.
Owing to the fact that the versified translation of Fitzgerald was
able to reflect or express the meaning and taste of the original
poems, and the wording and composition of the translated work
is also so incredibly elegant and splendid, Fitzgerald’s transla-
tion has even come to be an eminent work in English literature,
and has also been compiled in the anthologies of English lit-
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erature, and has been included in the required Reading List for
students of English literature, not as a work of translation, but
rather as an original “creative writing”!

Regarding this it is also the same with most of the trans-
lated works of Buddhist Scriptures in China: almost all of the
Buddhist Scriptures translated into Chinese are endowed with
an exceptional elegant gusto in the style, and the contents are so
magnificently rich, intellectually captivating and superbly pro-
found that throughout Chinese history they have not only been
viewed as the first-rate philosophical works, but also as the liter-
ary works of the highest echelon. Lately, even Dr. Hu-Shih, a
well-known scholar graduated from Cornell University, also ex-
tolled The Sutra of Floral Grandeur as literary work of the high-
est stratum. All of these can serve as a testimony that translated
works can be very popular and well-read, and therefore influen-
tial culture-wise, due to its literary traits.

As for the sacred scriptures of other countries, either the
original or translated, are all deemed the best literary works of
the countries in question, such as the Bhagavad-gita of India,
The Four Books of China, and the translations of The Bible in
most western countries. Accordingly, the “Communicativeness”
and “Elegance” in the midst of the three translation principles of
“Faithfulness-Communicativeness-Elegance,” are usually indi-
visible, so as to make the task of translation attain the most and
best of its function, especially in the translation of Holy Scrip-
tures.
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(3) Elegance (%)

In addition to Faithfulness and Communicativeness, Mr.
Yen Fu advocates that the translated text should also aim at E/-
egance and Exquisiteness as much as possible, and should shy
away from uncouthness and vulgarity; for, he maintains, after
all, the art of writing is belles-lettres, which is revered and rel-
ished by men of letters and genteel people, and as such it should
be presented as a work of elegance and gracefulness, which in
general is also universally recognized. Nonetheless, in trans-
lating works of literature, such as novels, if there are descrip-
tions about village men or boorish women, peddling merchants
or marching soldiers, along with their respective speeches and
deeds—if these are couched in refined phraseology, it would
appear unrealistic and affected. However, in the translation of
Holy Scriptures, since the text mostly consists in the words or
deeds of Sages and Saints, or the Holy Ones, it is appropriate to
be expressed in urbane locutions, and furthermore, frequently
it might call for archaic diction or style for the translation. For
instance, in the case of Buddhist Scriptures, the original texts
were all written in the ancient language (the Sanskrit of more
than 2500 years old), whilst the Chinese Text was also written in
the no less ancient Chinese language; therefore, it would be ap-
posite to make the translation in archaic English. On account of
this, when | was translating Buddhist Sutras into English, I gen-
erally endeavored to render them into somewhat archaic English,
whenever possible. In this way, hopefully, it could meet the
three principles of “Faithfulness-Communicativeness-Elegance”
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at one stroke:

1))

2)

3)

It could convey the archaic state of beauty of the Original
Chinese text into English, thereby to achieve Faithfulness in
translation.

It could express more closely the meaning of the Original
text in the English version, thereby to achieve Communica-
tiveness in translation.

It could best deliver the classical refined gusto of the Origi-
nal to the English version, thereby to achieve Elegance in
translation.

Concerning this, I wish that the reader could understand my

avowed humble aspiration, and that future translators could even

glean some good counsel therefrom so as to make much further

accomplishments.

V. The Instances of Practical Implementation

in Following the Guidelines and Principles of
“The Five Non-renditions” and “Faithfulness-
Communicativeness-Elegance”

Having presented the conventional Guidelines and Princi-

ples of translation in China, I am going to relate some of the real

cases in translation to show how I tried to employ and comply

with these two sets of conventional ordinances.
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A. Faithfulness ({3)

—faithfulness to the original text

1) No Missing-out on Any One Word or Phrase

“No Missing-out on Any One Word or Phrase,” this is the
requisite standard about “being faithful to the original text” that
I set up for myself to attain in translation. It is also the same re-
quirement for myself when I make written commentaries or ex-
egeses for the Sutras, wherein | insist on rendering every single
word in the Holy Text “meaningful”: This is simply because I
am deeply convinced that never would the Buddha or Pusas ut-
ter any meaningless words in the Holy Sutras! Hence, it follows
that each and every word in the Sutra must have its meaning
indispensable to the contents of the Text; therefore, not a single
word is to be willfully truncated or reduced in translation if pos-
sible. But this is easier said than done!—For the Text has been
so ancient that quite a few of the words and phrases are virtu-
ally antediluvian, or even obsolete; this difficulty is frequently
further compounded by the style being so refined and ornate
that it is highly exacting to get each and every word in the Text
satisfactorily rendered. (As a matter of fact, it is due to such dif-
ficulty that throughout ages quite a few of places in many Sutras
with occult contents have defied commentary or exegesis, and so
have not been clearly or satisfactorily expounded. And, inciden-
tally, this is also one of the reasons that has prompted me to take
up the work of making commentaries for the difficult Sutras.)
As with making Commentaries on the Sutras, so is it the same
with translation of the Sutras, in that I have been aspired to do
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the translation work based on the same “Ambition” that / intend
“to make my translation complete without missing or reducing
any single word in the original Text: [ have vowed to render
each and every one word conveyed in some adequate way in the
translated version.” This intention and endeavor of mine can be
best illustrated by the following instances:

Eg. 1: “Gong-De” (¥j{#, Meritorious Virtues) ——

For this term, I translate it into “Meritorious Virtues; “Mer-
it” meaning “Gong” (3/7), and “Virtue” meaning “De” ({&).
Generally speaking, if this term is translated simply “Merit,”
it would do well enough; however, semantically there is still
some meaning missed in such a translation; for instance,
in Segment 3 of The Altar-Sutra of the Sixth Patriarch, the
Sixth Patriarch explains for Governor Wei the meaning of
“Gong” (37) and “De” (%) separately by saying:

“In actuality, to perceive the Quintessence is Merit, and Eq-
uity in the mind is Virtue. From instant to instant, if one can
make one’s mind unstagnant, and can constantly perceive
one’s Original Nature, as put it to its truthful, veracious,
wondrous utility, such is entitled as Meritorious Virtues.
Besides, to be humble in the mind is Merit; to execute it ex-
ternally through courtesy is Virtue. Also to establish myri-
ads of Dharmas through the Original Nature is Merit; to be
detached from Musings in the Mental Noumenon is Virtue.
Not to be divorced from the Quintessence is Merit; not to
be contaminated during Application is Virtue.” (Seg. 3-1, The
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Altar-Sutra)

Therefore, if we translate “Gong-De” (/&) simply into
one English word “Merit,” at the time when we come to the
translation of the Text here, we would surely run aground! It
is quite evident that in the Text of Buddhist Sutras, as usual,
“Every word makes sense,” and so it would not be advisable
to abbreviate or truncate it away and then try to shroud it
over, which will incur the demerit of “being unfaithful to the
original text,” and at the same time commit the offense of
“Uncommunicativeness,” (failing to communicate the cor-
rect meaning of the original text in the translated version to
the reader).

2: “Jong-sheng” (3 7k) vs. “Yo-ching” (5 1§) ——

When it is “Jong-sheng” (X%4f) in the Chinese Original, I
would translate it into “Multibeing”; if it be “Yo-ching” (5§
1%), I would then translate it into “Sentient Being,” or would
imitate the formation of the compound word “mankind” to
coin and translate it into “the Sentient-kind.” As concern
these two terms, whether it is “Jong-sheng” or “Yo-ching,”
hitherto the English Buddhist books in general would all

2

make it “Sentient Being.” Actually this is an incorrect
translation (being “unfaithful to the Original”): since “Sen-
tient Being” means the Beings with Sentience (“Sentient”
is defined as: of having, or capable of feeling or percep-
tion; conscious.—cf. Webster’s New World Dictionary);

therefore, it is alright to translate “Yo-ching” into “Sentient
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Being.” However, the other term, “Jong-Sheng,” (54) in
Buddha Dharma, to be exact, signifies “that which under-
goes or suffers from multiple Transmigrations (Nascences
and Demises, or Rebirths and Deaths),” rather than the com-
monly misconceived meaning of “many people.” Hence,
in order to render its true meaning correctly and adequately,
after much pondering and bemusing, I have decided to trans-
late it into “Multibeing.” Although it is a word of my “coin-
age,” the coining process is actually quite straightforward:
for, etymologically, the prefix “multi-,” is derived from Latin
multus, which means many or much, and the capitalized “M”
is simply meant to denote that this term is a “proper noun”
in Buddhism; the latter half of the word, “being,” means, as
usual, “one who lives or exists” (Webster's New World Dic-
tionary); and so with the two parts of the word put together,
we have the “new term” in English—“Multibeing,” which,
I hope, is capable of conveying the meaning of the original
Chinese term. Incidentally, I would like to take advantage
of this opportunity, to point out a rather “unusual” fact that,
in Buddhist Sutras, when it mentions a living being or liv-
ing beings, be it human or animal or deities or otherwise, in
most of the cases (about nine or more out of ten), it would
use “Jong-sheng” (54, i.e., “Multibeing”™), rather than
“Yo-ching” (1§, “Sentient Being”). Therefore what I am
trying to say is that the hitherto popular one-size-fitting-all
translation of “Sentient Being” in all situations is, practi-
cally speaking, incorrect and inadequate, and even incurring
the blame of being unfaithful to the Original Text. Although
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“Multibeing” is a term of my coinage, it complies very
strictly with the etymology of English (actually, by the way,
all the new terms coined by me were seriously done in this
fashion). More importantly, in order to keep “Jong-sheng”
(4) and “Yo-ching” (51%) apart as separate and distinct
terms, as they are so used in the Original Chinese Text, I also
tried my best to make either of these two terms have a cor-
responding term of its own in English, without forcing the
strait jacket of “Sentient Being” on both, and getting them
mixed up. If not, the translator would be unable to fulfil in
full his duty of “Faithfulness” and “Communicativeness” to
the Original. Besides, instead of “Sentient Being,” I would
think that “Sentient-kind”(f5 %) is a much better word as a
proper noun or special term for Buddhism.

2) Sanskrit for Sanskrit—English for Chinese
(“Sound for Sound” and “Meaning for Meaning”)

Next, regarding “the Principle of Faithfulness,” I have
made an extra demand on myself; that is, “Sanskrit for Sanskrit
and English for Chinese,” which means: if it was done by the
“transliteration” of the Sanskrit’s pronunciation in the Original
Chinese Text, then, by the Principle of Faithfulness to the Origi-
nal, I would also transliterate the Sanskrit into Latinized spell-
ing for the English version. However, if in the Chinese version,
the “meaning” of the Sanskrit word has indeed been translated
into the Chinese language, rather than just the “pronunciation”
of the Sanskrit Word, then I would also translate the meaning of
this word into the English language. For instance:
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Eg. 3: “Ju-lai” (A1 3K, Tathagata)

If in the Chinese Text it is “Ju-lai,” this is the translation of
the meaning in Sanskrit, in that case I would also translate
this term into “Thus-Adventist” (“Thus” meaning “this a
way” ( Z1—Ju), and “Advent” meaning “coming” (3k—1lai).

However, if in the Chinese Text it is “Z%Be{iE” (Duo-tuo-
chie-du), which is the transliteration of the Sanskrit word, I
would also comply with the Chinese Original by making the
transliteration of “Tathagata,” which is the pronunciation
of the Sanskrit word, for the English version. Neverthe-
less, please note that heretofore the term “4[12K” (Ju-lai) has
nearly always been translated in the way of transliteration,
i.e., “Tathagata,” or sometimes it would simply be substi-
tuted by “Buddha.” But, to my belief, when a Westerner
reads the word “Tathagata,” most probably he would not
understand what it means. Such would be the same with the
general Chinese people when they read the term “ZFgfil
J&,” it is unlikely that they could understand what it means.
Furthermore, if the translating masters of olden times did
not translate the meaning of the Sanskrit word 4 et 4T A into
the Chinese language, “#12k,” and would simply follow
the more ancient way of making the transliteration of the
word, “Duo-tuo-chie-du,” for the Chinese translated Text, I
would doubt it very much that Buddhism could ever flour-
ish in China at all. But as has been witnessed thereafter,
Buddhism has flourished throughout history in China, and
to such an extent that all the common people in China know
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about the term “Ju-lai” and what it means, insofar that most
people mistakenly consider the term 413k (Ju-lai) as native
Chinese in origin! It has never occurred to them that this
term actually came from Sanskrit. Hence, it is evident that
in the course of the translations done by the great Translat-
ing Masters of old, a myriad of Buddhist terms, phrases, and
nouns and the like have been ‘“Sino-naturalized.” What
is more, the Naturalization has been so thoroughly done
that the naturalized Sanskrit ingredients have been totally
merged into Chinese culture without leaving any vestige to
be detected, and they have turned out to be one of the most
superb elements in the Chinese culture. Such examples are
quite innumerable; for instance:

4: “{ik24” ( the World-Venerated One: Bhagavam) ——

In the like way, if in the Original Chinese Text it was trans-
lated in Chinese “{t%i,” then, based on the Principle of
being Faithful to the Original Text, I would then translate
it into the corresponding English of “the World-Venerated
One.” (Some western translators—probably owing to their
mind of differentiation, or maybe prompted by the bias of
superiority—have translated this term as “the World-Hon-
ored One.” Although the word “Honored” would be good
enough to express one’s respect for one’s father (e.g., “Thou
shalt honor thy father,”) or for a judge (as in the address
of “Your Honor”) but it would definitely fall short of the
respect meriting a Holy One or the Buddha. Incidentally,
this also was one of the causes that aspired me to make the
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translation of the Buddhist Holy Scriptures as my calling:
because the western translators are mostly secular scholars,
and very few of them are Buddhists, and even fewer of them
are Buddhist monks; therefore, the translation of the Bud-
dhist Scripture for them is no more than a job or career, or a
commission funded by the government or academic institu-
tions. Hence, it is quite obvious that their respect and faith
toward Buddha Dharma is quite limited and slim as could
be perceived from their translations. And so, even if their
translations may assist westerners to gain some understand-
ing in Buddhism, but it would be very unlikely to inspire
the reader with reverence and faith in Buddhism—this func-
tion in translation can very clearly be revealed and detected
through the translated diction, phrasing, and the implicit
meaning behind the words and between the lines. In respect
of this function, I deeply feel that the Great Translating Mas-
ters of olden times in China have realized this goal or mis-
sion resplendently—otherwise, throughout ages, how could
it be possible that innumerable people in China have aspired
to learn the Dharma, to pursue and seek after the Dharma,
to practice and cultivate on the Dharma in succession? And
more importantly, how could it be possible that even after
Buddhism in India had been devastated and annihilated by
Muslims around the tenth century, it should have come to
immense efflorescence in China, and even to have become
one of the most glorious pages in the entire Chinese history
of culture?! This is due to the fact that the great Translat-
ing Masters in olden times, except for a very few, be they
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Chinese or alien, were for the most part ordained Buddhist
priests; hence they all devoted themselves whole-heartedly
to carrying out the holy mission of promulgating the Holy
Teachings of Thus-Adventist by doing translation, and this
is highly different from what most western scholars have
done for the purpose of occupation or the gain of profit and
fame. Therefore, I deeply expect that there would be more
Buddhist clericals endowed with talent, intelligence, aca-
demic cultivations, and real practice on the Dharma could
join in the calling of the translation of Buddhist Holy Canon
into English; especially in view of the present situation of
the world, it just so happens that both the British and Ameri-
can “empires” have rendered the English language global-
ized, with the current additional convenience of world-wide
internet, if we could take advantage of all these favorable
mundane Causal Factors, by dint of the Equitable Great
Compassion taught by the Buddha, to undertake Buddhaic
Tasks expansively, so as to benefit capaciously the Sentient-
kinds all over the world, whereby we could all convene in
the Buddha’s supreme Wisdom—it would be insuperably
good, wouldn’t it?

5: “pyEEEE” (the Four Holy Truths)

As mentioned above, when I began to practice Buddhism,
what I practiced was mostly Hinayana Buddhism. At that
time whenever I saw that the western scholars translated “PY
2254 into “the Four Noble Truths,” I felt it very inappropri-
ate and deeply displeased with it; since in the original text
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it is palpably “Sheng-di” (8¢&#—holy truths), why in the
world would one degrade it into “noble truths”? To com-
mon knowledge, the English word “noble” is used to denote
something or someone with high moral qualities or ideals
or greatness of character, which would suit very well with
the “noble sentiments and deeds” of the knights in Middle
Ages, or the “noble behaviors” of a country squire, nothing
more and nothing less. But how would it be possible that
one would use this word (noble) to describe one of the most
significant Truths of the Buddha as “noble”? Why didn’
t he use the word “holy” for it? It is quite obvious that the
translator, perhaps unconsciously, is trying to downgrade
Buddha Dharma; since to anybody who knows some Chi-
nese and can read a little English would know that the Chi-
nese word “E2” (Sheng) should be translated into its English
counterpart, “holy”; then why would the translator make
his translation “the Four Holy Truths”? And, furthermore,
being a learned scholar in English and a proficient reader
of the Chinese language, so proficient as to be eligible for
a translator—how would it be possible for him to mistake
something “holy” for something “noble”? Or could it be
just an oversight? I am very doubtful about it: probably
in his eyes it is only the Christian God that can be entitled
to the state of “holiness™; therefore this word would be re-
served only for his God, to the extent that he would grudge
it for the translation of the “Holy Truths” for Buddha Dhar-
ma. This reveals quite clearly the subconscious working
of prejudice. Consequently, I have felt very unhappy about
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this kind of translation; as a result, it has prompted me more
resolutely to undertake the vocation of translating Buddhist
Canon into English, so as to represent the Buddhist Scrip-
tures with a truthful, unbiased and undistorted image for the
English readers worldwide. By the way, afterwards when I
did the translation, I would translate all the “52” (Sheng) in
the Chinese Text into “Holy” in English, so as to render it
its deserved status and significance! And, needless to say,
in my translation of the term “PYEEi" in the Chinese Text,
it would be “the Four Holy Truths” in the English version.
I wish very much that this “new” translation, together with
all others in the same nature, could be popularized, thereby
to correct and remedy the fault of disparaging the Dharma,
which is derived from arrogance and belittlement on the part
of some translators. The way I do the translation, I think,
can also be incorporated in one of the Ten Grand Vows of
Universal-Virtue Pusa, “Extolling the Thus-Adventist” by
upholding and championing the Right Dharma.

6: Pusa (%%, Bodhisattva)

If it is “FEfE” in the Original Chinese Text, then I would,
again based on the Principle of Faithfulness to the Original,
translate it into “Pusa.” If it is “E £ " in the Chinese
Text, I would then, also according to the Principle of Faith-
fulness, translate it into “Bodhisattva.” As mentioned above,
the term “Pusa” was actually an epiphanic inspirational mas-
terpiece of a certain great Translating Master in olden times.

= 2L

As a matter of fact, the original Sanskrit word for “3Z[E
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(Pusa) is actually “Bodhisattva,” which is duly transliterated
as “FiEpEHE”; however, it may be due to the Translating
Master’s knowledge that the Chinese disposition is inclined
to brevity and simplicity, and is very adverse to complicated
locutions, so that it prompted him to have a spontaneous in-
spiration to reduce two of the Chinese transliterated words,
& (“t1”) and & (“duo”), thereby to achieve the creation or
“semi-coinage” of a “new” term, Ef# (“Pusa”). And by
such an acronymic coinage, it has achieved in rendering
another significant Buddhist term Sino-naturalized. Thence-
forward, more than 500 years since, not a single Chinese
would fail to know the term “Pusa,” and, along with the term
“fit 2% (Bhagavam, the World-Venerated One), it has always
been regarded as an indigenous Chinese term, insofar that
everyone would call Pusas in a very intimate way. What is
more, almost all the Chinese people would even mistake all
the Pusas for being native Chinese exactly like themselves!
Nevertheless, this situation not only helps to enhance the
“Pusaic Way” to take root and grow apace on the Chinese
soil, but also, in a broader sense, enables Mahayana Bud-
dhism to develop swiftly and flourish exuberantly in China
without the limitation of either time or space. Just imag-
ine, if the ancient Translating Masters should rigidly stick
to translate it into “Bodhisattva” instead of “Pusa,” and
should insist on translating “Kuan-Yin Pusa” obdurately into
“Avalokitesvara Bodhisattva”—what would you make of it:
Could Buddha Dharma have a fat chance to take root and
grow on the Chinese soil at all? And would there be a time
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for everybody to call “Kuan-Yin Pusa, Kuan-Yin Pusa!” so
intimately as to sound like calling one’s parent? Since olden
times, people in the village would go to the temple with
their children or grandchildren for paying homage to Kuan-
Yin Pusa, and from time to time they would even make their
children become “titular sons” or “titular daughters” of the
Pusa—so as to make the Pusa become a member of their
families!

Incidentally, due to the fact that the terms “Tathagata,”
“Bodhisattva,” and “Bhagavam” and many others have
been Sino-naturalized as “Ju-lai,” “Pusa,” and “the World-
Venerated One,” it has brought about a most splendid result
in Chinese culture. Consequently, it has encouraged me to
attempt to reproduce it by close imitation in following the
blueprint of the archetype, insofar that / came to entertain a
private fantasy that through my English translation maybe
someday it would also render these Buddhist terms Angli-
cized, thereby to result in the international English-speaking
spheres similar to what has occurred in China—if that be
so, then it would be undoubtedly a fantastic bliss for all peo-
ple throughout the world!

7: the Minute Molecule (f] ) ——

The “direct translation” of this term would be “Dust,” yet
quite obviously this would not be a very good translation:
first of all, evidently this would neither sound nor look
good—actually it would look awkward and uncouth—es-
pecially in the sophisticated text of a Holy Sutra; secondly,
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this term in Chinese carries an implicit neutral tone, free
from judgmental implications, while the English word “dust”
would generally imply something worthless, insignificant
or dirty; thirdly, in Buddhism the term f#{E€ (wei-chen) ac-
tually is not equal to “dust”; rather it refers to something
like what we now call “atom”—therefore the translation of
“dust” would not be a suitable or satisfactory choice here.
Hence, based on the same Principle stated above, I have
translated the two Chinese words f3{/& (wei-chen) individu-
ally, into two English words “Minute Molecule.” One of
the good points of this translation is that in the Sutra quite
frequently there are such phrases as “f{EE#" (wei-chen
shu), for which I would not be baffled in translation and
would be able to use the compound formation to translate it
into “Minute-molecule number of.” Furthermore, in innu-
merable occasions, the Text would have such long string of
phrases as: “GHEEBGEAEDEILSL,” or “F T BT M VD EE B
£ —even in such “dire” situation as this, I would not be
faltered, and could still “maintain my Faithfulness™ and get
it translated without missing one single word of it, thus: “the
Minute-molecule number of Buddhaic Universes,” and “one
hundred thousand billion Ganges-sand Minute-molecule
number of Pusas.”

B. Communicativeness (G%)

In Buddhism there are a myriad of terms which have not
yet found their counterparts in English; therefore it is indis-
pensable for the translator to make a coinage for them, and #his
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is also the most exacting part in doing the English translation

on the Sutras. However, all of the new terms of my coinage, as

mentioned above, do not just pop out randomly or haphazardly;

actually they are all derived from Etymology, grammar, and se-

mantics. And most importantly, I have made it a rule for myself

that all the newly-coined terms should comply with the Principle

of Communicativeness so as to effect “Comprehensibility.” For

instance:

Eg.

Eg.

1: Tri-tempora (=) ——

I have translated this term into “the Tri-tempora,” in which
“tri” is a prefix, meaning “three”; “tempora,” the plural
form of “fempus,” is a Latin word, meaning “time.” If we
translate this term into “Three Times,” there would be an
ambiguity and confusion about the meaning: it would be
easily mistaken for the number of frequency; besides it
would also sound very casual and odd, and would not look
like a stately term of Buddha Dharma. Consequently, after
much searching and pondering, I resolved to translate it into

2

“Tri-tempora.” Thus, to the English reader, it looks more
like an important proper noun, and can convey the meaning
more definitely and correctly, divested of any chance of mis-

understanding.

2: Metempsychosis, Gestation, and Parturition

(A, 1Els, HliE)

For “Afig,” 1 translate it into “Metempsychosis” (meaning:

“the passing of the soul from one body into another”—Ran-



<52> The English Translator’s Preface for The Lotus Sutra

Eg.

dom House Dictionary).

For “ff,” 1 translate it into “Gestation” (meaning: ‘“‘carry-
ing (the young) in the womb during the period from concep-
tion to delivery” —Webster s Dictionary).

And for “Hifif,” I translate it into “Parturition” (meaning:
“the act of bringing forth young; childbirth”—Webster s
Dictionary).

All three of the above terms refer to the fact that the Buddha
descended from Tusita Heaven to make ingression into the
Holy Mother’s womb to be impregnated (Metempsychosis),
and then to stay in the womb for growth (Gestation), and fi-
nally to be born (Parturition). This is indeed a very difficult
part to translate. None the less, by dint of the empowerment
of the Buddhas and Pusas, I was finally able to get it translat-
ed, which, I think, would be of communicative quality, and
be endowed with a touch of stateliness as well. Otherwise,
if they were straightly translated as “to enter the womb,” “to
stay in the womb,” and “to emerge from the womb,” would
they be presentable by any chance? Besides, my translation
for these terms here, I think, in addition to Communicative-
ness or Comprehensibility, they also have some quality of
“Elegance” to the effect of grandeur and embellishment,
which would suit the status of the Buddha fairly well.

3: the Prognosticative Ordination (2 5¢) ——

When this term is a noun in the text, I would then translate
it into “Prognosticative Ordination”; 1if it is a verb, then |
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would translate it into “fo confer the Prognosticative Ordi-
nation on (someone)” Prognosticative means of prophesy;
Ordination denotes the conferral of sanctified status, posi-
tion, or title. And the whole phrase would mean that the
Buddha does not only prophesy, but also point out clearly
and certainly that someone is to realize Bodhi, attain Bud-
dhahood, become Buddha, or procure Fructifications. In
view of the fact that this is an extremely sacred and stately
affair, accordingly I also strive to render the translation
couched in majestic diction, thereby to convey in some mea-
sure the sacred and august nuance of the Original, which is
also intended to fulfil the Principle of Communicativeness;
and, in the meantime, it could also be endowed with the ef-
fect of “Embellishment,” which would assist in bringing out
the flavor of “Elegance.” Therefore, please be assured that
I am not trying to use the “hard” words!

4: Yuen Og) ——

“Yuen” was the Chinese emperor’s title for the calendar, or
his Imperial Epithet; I translate it into “the Royal Calen-

2

dric Year.” For instance, in Segment 10 “The Bequeathing
Consignment” of The Altar-Sutra of the Sixth Patriarch, it
says: “In the Tenth Tien-Sheng Royal Calendric Year of
Emperor Jen-Dzong of Song Dynasty, . . .” This sentence is
highly difficult to translate, on account that there has never
been such way of recording the year and date in the western
world. And perhaps this translation of mine may be viewed

as a way of “circumventive conveyance” of the meaning
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in the original. This is another taxing job for the transla-
tor, who is required to transmit diverse thinkings and things
from one language to another. This might be worthy of ref-
erence for future translators.

C. Elegance (i)

By “Elegance” it means the quality of genteelness, mag-

nificence, and embellishment, and the as, free from crudeness,

vulgarity and uncouthness. For instance:

Eg.

Eg.

1: Dignified Deportment ()& {#) ——

For the term “wei-yi” ({#), my translation is Dignified
Deportment. Here Dignified signifies “being worthy of
esteem or honor,” and Deportment means “the manner of
conducting or bearing oneself; demeanor, or behavior.” In
this translation I have taken advantage of the device of allit-
eration, which is a very frequently-used device in poetry for
intensifying, embellishing and majestifying effects; besides,
it would also make the text easier to read, easier to incant,
and easier to memorize or recite.

2: the Omniscient Noesis
(— Y3, All-inclusive Wisdom) ——

The highest wisdom of the Buddha is called “—4J%" (the
All-inclusive Wisdom); but for the effect of elegance and
grandeur, [ translate it into the Omniscient Noesis. (Om-
niscient means “having infinite awareness, understand,
knowledge and wisdom; all-knowing,” and Noesis, in the
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philosophy of Platonism, is “the highest kind of knowledge,
or the highest possible wisdom,” which, I think, fits excel-
lently the case of the Buddha.) It would be alright to trans-
late it as “All-inclusive Wisdom,” but then it would be in the
lack of Elegance and would sound rather prosaic and insipid,
unworthy of the grandeur of the Buddha’s preeminent Wis-
dom.

3: Valiant Vehemence (5% Jii, Yong-meng) ——

“Yong-meng” (B%#) means exceedingly diligent and fear-
less. Actually in my translation there are two sets of “Yong-
meng,” for I have made a distinction between them in the
application:

1) Valiant Vehemence—this is to refer to the valorous dili-
gence of the Buddhas or Great Pusas.

2) Fierce Ferocity—this is to denote the undaunted diligence
of Vajras and Lucent Kings, both of whom are the fierce
manifestations of Great Pusas or Buddhas.

In both of these two sets, alliterations (Va- and Ve-; Fi- and
Fe-), are utilized to enhance the facility in reading, and for
the rhetorical effect of intensification and embellishment—
all of these traits will bring about the quality of Elegance.

4: Beyond articulation and calculation (4> v fF ) ——

For this phrase “A~nJfF#,” I translate it into “beyond ar-
ticulation and calculation.” In this translation, the two major
words of the phrase (“articulation” and “calculation”) there
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Eg.

Eg.

is an ending rhyme: “-/ation.” By the same token, it is for
the purpose of making them sound mellifluous and easy to
read, and having the effects of embellishment and intensifi-
cation.

5: The Ten Puissances
(-1: 71, the Ten Supernal Powers) ——

This refers to the ten Noetic Supernal Powers of the Bud-
dha, which I translate into “the Ten Puissances” (if, on the
other hand, it is translated as “the Ten Powers” or “the Ten
Strengths,” would it not sound rather secularized and depre-
ciated for the Buddha’s powers?)

6: Auricularist (3 [#], Sravaka, Voice-hearer)

Sravaka, (%%, Sheng-wen), originally means “Voice-hear-
er,” which refers to the Hinayana practitioner who hears the
Holy Teachings directly from the Buddha, hence so named.
However, neither “Sravaka,” nor “the Hinayana practitio-
ner,” nor yet “the Voice-hearer” would be a good choice for
the translation, in that:

1. “Sravaka” actually is a Latinized transliteration of the
original Sanskrit, which would not really help the reader
get the meaning of the word, and would only pose as an
occult difficulty for the reader. It may be for this reason
that the ancient Translating Masters in China forsook the
transliteration as the way to translate this term.

2. The translation of “Hinayana practitioner” would totally
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eschew from the real meaning of the word, for it does not
allude to the way these people learn the Dharma from the
Buddha, i.e., through hearing the Voice of the Buddha
directly, and so the real meaning of the term is missing in
the translation, and it is replaced by something else, some-
thing generical. Besides, this translation (the Hinayana
Practitioner), strictly speaking, is an English interpreta-
tion of the Original Term, rather than a translation per se.

3. As for “the Voice-hearer,” it is obviously so crude and
obtrusive a term as to be unbecoming for the name of a
great assemblage of saintly priests of the Buddha: hence,
it is quite at odds with the Principle of Elegance, and so it
would fall short of a good translation.

As for myself, I did not follow suit to any of the previous
translations, which I found to be undesirable one way or
another. Therefore I attempted to have my own version of
translation, and the outcome is “Auricularist,” which has be-
come one of my translations that I feel very happy about.

According to English dictionaries, the word auricular
means: (1) of or near the ear, or having to do with the sense
of hearing; (2) received by or spoken directly into the ear.
Accordingly, “auricular” would be a very good word in this
case.

Additionally, the suffix -ist means: a person who does,
makes or practices the work in relation to its “root,” such as
in “artist” or “lobbyist.” Hence, “Auricularist” would mean
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a person who hears. And so I would say that “Auricularist”
would be a perfectly fitting translation for the Sanskrit “Sra-
vaka” (the Voice-hearer), in that it has the following merito-
rious features:

1) Albeit a coinage, it is still quite palpably an English word.

2) To the English-speaking people, this word would be com-
prehensible or intelligible, so that it is in good keeping
with the Principle of Communicativeness.

3) And it sounds very much refined and genteel, and so it is
adequate in implementing the Principle of Elegance.

Altogether, I would say that I have acquired a fairly good
translation for this significant Buddhist term—a million
thanks to the empowerment of the Buddhas!

D. The Translation of Some Particular Terms or Phrases

The “Particular Terms or Phrases” here refer to those which
pose as highly difficult in translation; for instance,

Eg. 1: “Ji-mie” (E{ ¥, Nirvana)

This term in Sanskrit is actually Nirvana (;8.%), which, as
widely known, is the highest and ultimate goal in the prac-
tice of Hinayana; therefore, it is an extremely significant
Buddhist term in general. But the Chinese version here “Ji-
mie” (meaning peaceful extermination), I think, is rather a
“creative” variation of the original “Nirvana” (¥£#%), which
signifies the total extinction of Afflictions, and so in the
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Sutras it is frequently referred to as “extinction” or “extermi-
nation” in brief.

For this term, I translated it as “Serene Surcease,” on ac-
count that if I translate the word “mie” (J#) directly into
English and make it either “extinction” or “extermination,”
or the like, it would appear very terrifying to the general
Westerners; and it is very likely that they will be frightened
and intimidated, and become hesitant in making further ap-
proach to Buddhism. For this reason, I have demurred a lot
and contemplated again and again to seek an apposite ver-
sion for the translation. It is on account that I am always
aware and conscious of the responsibility of the translator,
which does not mean that his job is simply to get the trans-
lation job done; rather, it is more important for him to take
care of the reactions of his reader, whom he should always
keep in mind for their benefit in the way of helping them en-
hance and advance in the comprehension, appreciation, con-
viction and aspiration for the practice in Buddha Dharma.
These are all within the sphere of the translator’s unalienable
duty or responsibility. Therefore, it would be meaningless
to produce a translation that would frighten off the reader,
no matter how good it can be in other respects. Therefore,
all things considered, I translated this term into “Serene Sur-
cease,” which has three merits about it:

1) Serene Surcease would not appear frightening as “Peaceful
Extinction” would do.

2) It is a faithful “verbatim” translation of both the Chinese
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Eg.

Eg.

words “Ji” (i) and “mie,” (Ji) without receding and tak-
ing cover under the Sanskrit “Nirvana,” which appears to
be a “back-sliding” way of translation: Now your present
Text is definitely “Ji-mie,” but you should trace it out and
go to the Sanskrit “Nirvana,” and then, instead of trans-
lating your present Text, you should decide to go back to
do translation for its past archetypal Sanskrit, and make it
a substitute for your final version of translation. And it is
all the same with the translation of “Bhagavam,” “Tatha-
gata,” “Sravaka,” even “Duhkha” (7, pain, affliction),
and what not—it is everywhere!

3) Quite opposed to “Peaceful Extinction,” Serene Surcease

2:

sounds mild, mollescent, soothing, pacifying and even
reassuring. In this respect, I would say that Serene Sur-
cease can be regarded as a good translation, [ hope.

“Mie-du” (J% %, Nirvana)

For this term, I translate it into “Surcease Deliverance.”

Again, like the term above, this is another variation of the

Sanskrit “Nirvana,” which like the preceding one is mostly

translated exactly the same in English: “Nirvana”! But

again, the nuance of this term in Chinese is somewhat dif-

ferent from the previous one. And the way I deal with the

translation here is similar to that before.

3:

“Yuen-ji” (|8l %, Nirvana)

For this term, my translation is “Consummate Surcease.”
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This one is also a variation of the Sanskrit “Nirvana,” which,
once again, is the exclusive, universal elixir for all occa-
sions.

Eg. 4: “Nie-ban” (}8#%, Nirvana)

In some cases, the Chinese Text would use the translitera-
tion of the Sanskrit “Nirvana.” In such cases, based on the
Guideline of “Sanskrit for Sanskrit,” or “transliteration for
transliteration,” I would also fransliterate it in the English
version, so as to fulfil the Principle of Faithfulness.

The four terms above are actually the same in the Sanskrit Origi-
nal; however, the difference is that the first three terms in the
Chinese version (Serene Surcease, Surcease Deliverance, and
Consummate Surcease) are the rendition of meaning with some
variations, while the last one (Nirvana) is a transliteration. None
the less, the three renditions in Chinese have all turned out to be
very important and frequently-used vocabularies in the Chinese
language (albeit their being only slightly different in meaning);
yet with a view to keeping up the Faithfulness to the Original
Text, and to render them comprehensible and facile for appre-
hension (i.e., the Principle of Communicativeness), as well as to
attribute to them the effect of “Elegance,” I still, as usual, disre-
garded the trouble and difficulty involved, and tried my best to
go closely by the Chinese Original to make each of the English
translations corresponding to the Chinese versions respectively,
without having recourse to the archetypal Sanskrit (Nirvana),
and making for them a universal one-size-fits-all translation—
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Needless to say, it would be a much easier and more convenient
and energy-saving way to do! But what prompts me to do it the
hard way is simply that I always would like to give my reader
the best and genuine stuff; there is no question about it, and I
consider it as my responsibility and my pleasure in doing so.

By the brief examples above, I only wish to show how I
proceed to undertake the translation of Buddhist Scriptures into
English, wherein I have exerted myself to comply with the tra-
ditional Guidelines and Principles, and also to meet the Multibe-
ings’ needs and common expectations, as well as to conform to
their languages, cultures, customs, and established usages, in the
hope that these can serve as a sample for the research of schol-
ars, and, more importantly, they probably could clarify some of
my “peculiar” ways in doing the translation to some extent.

E. Some Miscellaneous Items of Translation
that I Feel Happy about

In addition, there are some translations that I feel quite
comfortable about, such as:

1. e E — the Duo-Consumate Holy One
2. M5 E —— Terra-Treasure Pusa
3.MERME —— countless and boundless

4.7 R — Good Compeer

5. 05 3% —a backwater boor

6.1k —— Sino-naturalize
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7.0 —mental orbits

8. {1 =5 #i & — to reproduce by close imitation in following
the blueprint of the archetype

9. %% {7l ——behind the words and between the lines
10. ki3t — inadvertent death
11.[q] 4> — Homogeny
12.5%% —— Visual Cataract
13.558# F —— tongue-twisting and teeth-clanking
14. 789K ——carving vestiges

VI. My Expectation for the Translation of Buddhist
Scriptures into English

Now as we look in retrospection, we know that Buddhism
originally came from India, and yet Buddhism in India was total-
ly destroyed by Muslims in the Tenth Century; however, it was
able to grow and flourish exuberantly on the Chinese soil. This
is mostly due to the relentless endeavors executed by a plethora
of Great Translating Masters during the first one thousand years
when Buddhism was first transmitted into China. With the huge
support and unreserved sponsor from the emperors, they were
able to translate the Buddhist Scriptures in succession uninter-
mittently, insofar that they have accomplished the whole set of
The Grand Buddhist Canon, comprising over 100 big tomes.

And now if we take a look at the Buddhism in the Western
countries, we know that it has been over one hundred years since
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Buddhism was transmitted to the West. But why is it that Bud-
dhism has remained so dormant in Western countries? The fun-
damental cause for this is that, up to now, the Buddha Dharma in
the West has been mostly publications in the introductory nature
or discourses on some general topics, but there have been very
few translations of Buddhist Scriptures. On account of this, the
practitioners in the Western world could not gain access to the
Buddhism per se; at its best, it would be some tidbit-like opin-
ions or information gleaned from a variety of writings or discus-
sions and talks in group seminars or workshops. Therefore, it
is unlikely for one in the western world to get a whole genuine
view on Orthodox Buddha Dharma.

However, the “supreme, extremely profound, sophisti-
catedly wondrous Dharma” of the Buddha is totally different
from other religions, in that it is definitely necessary for one to
“penetrate deeply into the profound Repertory of Sutras,” so as

b

to acquire “the oceanic wisdom.” Therefore, if we would talk
about “promulgating Buddhism” in the West, what is exigent to
do would not be simply to build some temples in the Western
countries. At best, that would simply be beneficial to the lo-
cal Chinese immigrants, but it would be hard thereby to induce
Westerners into Buddha Dharma—If the local Westerners could
not be ushered into Buddha Dharma, it would be unlikely that
Buddhism could take root in the Western soil, and as a result it
would not be probable to benefit the Western people with Bud-
dha Dharma. Therefore, what is exigent to do actually is to pay

more attention to the field of translation, and to make more in-
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vestments to train professional translators, who are required to
be proficient in Chinese and English, and be conversant with the
Western culture and their ways of living, customs, and above all,
the professional knowledge and practice on various sects in Bud-
dhism—only thus could one be capable of undertaking such an
arduous and tremendous mission.

Furthermore, at this time of fin de siecle, all the world is
overwhelmed by turbulence, and Multibeings have been ex-
tremely materialized, and the notion of Value has been utterly
swept away; as a result, the multitudes are akin to robots: day
in day out, they are totally at a loss, simply in blind pursuits mo-
tivated by animal instinct, to the effect that they are constantly
in violent conflict with each other, killing and slaughtering one
another fervently and unflinchingly. It is exactly like what is di-
vulged in the Sutra: “to live and to die as if in a Phantasm,” and
nothing more. At this juncture, however, if the Buddha Dharma
could be widely expounded, then by dint of the good qualities of
Pacifism, Equality, Compassion, and Non-violence inherent in
Buddha Dharma, it would still stand a chance of transforming or
abolishing the Karma of violence and inane obstinacy in today’s
world—for this is just the miraculous thing that only Buddha
Dharma is capable of!—thenceforth Buddha Dharma could be-
come a great power of stabilization for the entire world, insofar
as to serve as a sanctuary place for the accommodation and en-
sconcement of the body and life for all people; thence, they are
even to be blessed and empowered by the Buddhas and Pusas
so as to render their Perplexities and Aberrations dissolved and
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cleared away, insofar as to make them enlightened, and be able
to ingress into Buddhaic Perception, to cultivate on the Supreme
Buddha Dharma, and to realize Bodhi ultimately—All these
are quite possible; not only possible, but are definitely viable
and practicable. But why could it be so? Because the Buddha
divulges: “All the Multibeings are equally endowed with Bud-
dha Nature—hence, they shall become Buddhas ultimately.”
Therefore, I say, now that you are able to see this book of Su-
tra of Dharmic Lotus, and to hear this Dharma of the Supreme
Buddha-Yana, according to the import as prognosticated in the
Holy Sutra, you are bound to be incorporated and embraced by
the Buddha, whereby all of your efforts with respect to the Su-
preme Bodhi would not be done in vain: and you will ultimately
become Buddha—hence, cherish thyself!

Finally, for the sake of majestifying Buddha Dharma, in
this book as in others, there are Glossary and Index appended at
the end, so as to meet the universal academic standard for pub-
lications, and to facilitate the reader’s study, and also to demon-
strate to the reader and the general public the solemnness and
seriousness in the job on the part of this translator—May you all
fare well onto the Supreme Bodhi Way!

Cheng Kuan,
at MVT, Taipei, Taiwan
11/03/2014
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Namo Root Guru Shakyamuni Buddha.

(Recite three times,
with your palms joined.)

The Sutra-opening Gatha

The supremely profound, wondrously sophisticated Dharma
Is hard to encounter in millions of Kalpas.
And now that | am able to hear, read, and uphold it,

| wish to comprehend the real import of the Thus-Adventist.



The Lotus Sutra of Wondrous Dharma

SCROLL 1

Translated from Sanskrit into Chinese by Tri-canon Dharma Mas-
ter Venerable Kumarajiva in Yao-Chin Dynasty (344-413 A.D.)
Translated from Chinese into English by Venerable Cheng Kuan,
53" Generation Acarya of Shingon Sect; 42" Generation Lin-
eage Succeeder of both Hua-Yen Sect and Dharmic Morphism
Sect (1947-)

Segment 1:
The Exordium

[I-1A]

Thus have I heard: At one time the Buddha sojourned at Royal-
Abode City! in Grdhrakuta Mountain® in company with twelve
thousand Grand Bhiksus® who were all Arhats,* having de-
pleted all of their Perviousnesses,’ freed from all Annoyances,®

1. Royal-Abode City: Sanskrit: Rajagrda, the capital city of Magadha (JE4FE ),
an ancient principality in Middle India. &

2. Grdhrakuta Mountain: located in central India, where the Buddha used to di-
vulge numerous Sutras. & Rl 111

3. Grand Bhiksus: Bhiksu, an ordained Buddhist monk. Grand Bhiksus, referring
exclusively to Arhats, the Hinayanaist Holy Men of the highest status. Xt

4. Arhat. Arhat is the Holy Man that has realized the fourth stage of Holy Fructifica-
tion or Fruition in Hinayanaism, also the highest attestation, which enables an Arhat
to attain Nirvana and be liberated from further Reincarnations in this lifetime. §#
B

5. Perviousness: “Pervious” originally means “leaking,” or penetrable; thus here
Perviousness signifies the quality of being vulnerable to Annoyances and Vitiations
(corruption), which is the usual state of ordinary Multibeings. ¥ » A

6. Annoyances: Annoyances include all the impure factors in our mind that can stir
or becloud our mind to make it unquiet, disordered, vexed and obscure, from which

3
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achieved their individual benefits, abolished all the Entangle-
ments of Beinghood, and attained the Mastery over the Mind;
namely, Anata-kaudina, Maha-kasyapa, Uruvilvagrama-kasyapa,
Gaya-kasyapa, Nadi-kasyapa, Sariputra, Maha-maudgalyayana,
Maha-katyayana, Aniruddha, Kalpina, Gavampati, Retata, Pilin-
da-vaccha, Vakula, Maha-kausthila, Nanda, Sundara-nanda, Pur-
na-maitrayaniputra, Subhuti, Ananda, Rahula, all of whom were
such Grand Arhats as well-known to all. Withal, there were also
two thousand people of the Learning and Post-learning,’” as well
as Bhiksuni Mahaprajapati® with six thousand people of her An-
cillaries, and Yasodhara® Bhiksuni, viz., Rahula’s mother, along
with her Ancillaries.

[1-1B]

Therewithal, there were also eighty thousand Pusa-mahasattvas,
who were all unretrogressive in Anuttara-Samyak-Sambodhi,"

we constantly suffer. (&

7. the Learning and Post-learning: “The Learning” includes the Auricularist prac-
titioners who have already attained the Sanctitudes of the First, Second, and Third
Fructifications, but have not attained the Fourth Fructification, Arhathood, and so
they still have some more to “learn” and practice in terms of the Dharma; hence,
they are denominated “the Learning.” Post-learning refers to the Arhats, for they
have already passed beyond the stages of “learning”; hence they are so named.

8. Bhiksuni Mahaprajapati: the aunt of the Buddha, also the first Bhiksuni. The
Buddha lost His mother at the childbirth; it was His aunt that brought him up. J& &
TR B 1

9. Yasodhara: She used to be the Buddha’s wife before He renounced the Secular
Home in pursuit of Bodhi. Some time after the Buddha has attained Enlightenment,
Yasodhara also renounced the Secular Home to become a Bhiksuni. HE i bE 5

10. Anuttara-Samyak-Sambodhi: Sansk., Anuttara, supreme, unequaled; Samyak,
the most right and most equal; Sambodhi, right enlightenment—Ilinked altogether,
the whole word means: the most right, equal, Supreme Enlightenment. This is the
Ultimate Enlightenment attained by the Buddha, as distinguished from the enlight-
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as well as had attained Dharani, endowed with Divulgation-

D.

electating Eloquence to revolve the Unretrogressive Dharmic

Wheel," had made offerings to myriad hundreds and thousands

of Buddhas, had implanted myriad Virtuous Radices'? which

%%

ere frequently acclaimed by all Buddhas, had cultivated them-

selves with Benevolence and been adroit in ingressing into Bud-
dhaic Wisdom to master the Great Wisdom so thoroughly as to
reach the Other Shore'® and to attain universal prestige through-
out innumerable Universes for being able to deliver infinite

11

12.

13.

enments realized by others, in that the Enlightenment realized by the Pusa is not
yet the highest, hence, not supreme; that which realized by the Auricularist and
the Causality-Enlightenist is not the most equal (for they still perceive all Beings
as unequal), and that the Enlightenment of practitioners of External-Wayists (i.e.,
other religions’ followers, who seek without for their own liberation) is not the right
enlightenment. Only the Enlightenment attained by the Buddha is the most right,
most equal, most supreme, hence Anuttara-Samyak-Sambodhi. As this term has a
very specific significance, both in its linguistic import and as the final goal of all
Buddhist cultivations, in the Chinese translation of the Sutras, it is frequently pre-
served in the original Sanskrit transliteration, alongside with the translation of the
meaning into Chinese; i.e., “the Supreme right equal Enlightenment,” shortened as
“the Supreme Enlightenment,” or “the Supreme Bodhi.” FI#§% & — %1 — 542

. to revolve the Unretrogressive Dharmic Wheel: i.e., to promulgate the Dharma
without retreat. The Dharma represented by the image of a “Wheel” symbolizes
its smooth forward progression, as well as its power to crush any impediment and
impurity. AN R i

Virtuous Radices: Radices, roots, p/. of radix, that which can effect all merits to
live and grow. There are Five Virtuous Radices: Faith Radix (f5#R), Diligence Ra-
dix GEEAR), Deliberation Radix G&#R), Stasis Radix (EfR), and Wisdom Radix (£
). They are called “Radices,” because all the Virtues are engendered out of these
fundamental Good Roots (Radices), just as the life of a plant depends on its roots
for nourishment and stability. 3R

the Other Shore: While “This Shore” symbolizes the domain fraught with An-
noyances and Vexations, Nascence and Demise, Reincarnations and Transmigra-
tions, and all kinds of Defilements and Impurities; the Other Shore refers to the
sphere devoid of Annoyances and Vexations, Nascence-Demise, Transmigrations
and all the other worldly woes and anguishes; hence, the Other Shore, in other
words, is the state of Nirvana and Bodhi, which is attainable by practicing Buddha
Dharma. %
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hundreds and thousands of Multibeings;'* they were, namely,
Manjusri Pusa,'> Kuan-Shi-Yin Pusa, Attaining-Great-Puissance
Pusa, Constant-Assiduity Pusa, Unrelenting Pusa, Jewel-Palm
Pusa, Medical-Monarch Pusa, Valiant-Bestowal Pusa, Jewel-
Moon Pusa, Lunar-Brilliance Pusa, Full-Moon Pusa, Enormous
-Puissance Pusa, Infinite-Puissance Pusa, Traversing-Three-
Realm Pusa, Bhadrapala Pusa, Maitreya Pusa, Treasure-Amass-
ment Pusa, and Directing-Guru Pusa—such Pusas altogether
were in the number of eighty thousand of them.

[I-1C]

At that juncture, Shakya-Devanam was also present in com-
pany with twenty thousand Devas'® pertaining to his Cognates.!’
Moreover, there were also Eminent-Moon Deva, Universal-Red-

14. Multibeings: All living beings, either collectively or individually, are called
“Multibeings” in Buddhism, in that they are subjected to multiple Beinghoods
(Reincarnations) until they achieve Liberation of Nirvana or the Supreme Bodhi
(Enlightenment). Hence, “Multibeings” include not only people (human beings),
but also the Beings in five other Domains; viz., the Celestial, Asura, Starving-
ghost, Purgatory and Animal. Together with Humanity, they are called the Six
Domains(73iH) which constitute the realm of Transmigration or Samsara (Rein-
carnation). [NB. Up to now, the Chinese terms of “Fi‘E” and “H & have both
been popularly translated as “sentient beings” without distinctions. But actually
“sentient beings” should only be the translation for “£1#&,” which this translator
translates as “Sentient-kind,” and “FRE” is translated as “Multibeings.”] % 4=

15. Pusa: the Chinese transliteration of the Sanskrit word “Bodhisattva,” a Holy Man
in Buddhism, next in rank to Buddha. This word is a Chinese transliteration in the
abbreviated form, or it can also be said to be the Chinese version of the original
Sanskrit word, which looks much more involved and hard to pronounce. It is ad-
opted by this translator for the facility of its spelling and pronunciation in the hope
of popularizing Mahayana as it has been done in China. ¥ &

16. Deva: a Heavenly being. K » KA

17. Cognate: a relative of a master by birth or by marriage, or a subordinate, servant
or subject of this master. & J&
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olence Deva, Jewel-Radiance Deva, and the Four Great Celestial
Monarchs in company with their Cognates of ten thousand De-
vas. Masterful Deva and Grand Masterful Deva were in com-
pany with their respective Cognates of thirty thousand Devas.
The Sovereigns of the Saha Universe,'® namely the Brahman
Celestial-king, Siki Great-Brahman, and Radiant Great-Brahman
were in company with their respective Cognates of twelve thou-
sand Devas. There were eight Great Dragon-Kings; namely,
Nanda Dragon-King, Upananda Dragon-King, Sagara Dragon-
King, Vasuki Dragon-King, Taksaka Dragon-King, Anavatapta
Dragon-King, Manasvin Dragon-King, and Utpalaka Dragon-
King, each of whom being in company with several hundred
thousand Cognates of their own respectively. There were four
Kinnara-Kings as well; namely, Dharma Kinnara-King, Won-
drous-Dharma Kinnara-King, Great-Dharma Kinnara-King,
and Dharma-Sustaining Kinnara-King, each of whom being in
company with several hundred thousand Cognates of their own
respectively. There were also four Gandhabha-Kings; namely,
Music Gandhabha-King, Musical-Sound Gandhabha-King,
Beauty Gandhabha-King, and Beauteous